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FOREWORD.

It is a matter of satisfaction to every student
of Sankrit Philosophy that the interpretation and
translation-of the Siddhantabindu of Madhusudana
has fallen into such careful and competent hands as
those of Prataprai M. Modi M. A. When as a Judge .
of the Sujna Gokulji Jhala Vedanta Prize Essay
I went over the analysis and the rendering of
text by Prof. Modi for the first time, I was very
favourably impressed by the scholarly way in
which the competitor for the Prize has handled
the task. It was clear the interpreter and the
translator stood above the text, not the text above
him., Yet Prof. Modi like a true scholar, did not
despise any help to be derived from other people’s
work, which he used independently for his own
sound conclusions.

His own independence and eritical method
possibly made the tra.nslator feel at home with an
independent mind like Madhusudana’s. The very
ashes of Sankaracharya could have risen in protest
against such a bold compromise by one of his
« followers ” with his opponents, as Madhusudana
attempted. For, though according to him the
soul’s material cause is still Brahman, and final
bliss consists in the real nature of the soul being
purged from its adventitious mundane forms, yet
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that purification and preparation for bliss is
achieved mainly by Bhakti, not by Jnana. This
is rank heresy in the eyes of Sankarachaiya; tho
ugh the end may appear that of a Kevaladvaitin,
as the mind (the Jivatman) isfinally retransformed
into its innate Brahman form. It was but natural
that Madhusudana interpreted individual verses
as well as the whole tendency of the Bhagvad
Gita consistently with his view. To such an in-
terpretation the text lent itself so readily that a
mind of lesser acumen than his could not have
failed to avail himself of the help this Prasthana
offered. That in Indian philosoph\y, in modern
times especially, there is hardly anything new
under the sun, is illustrated by the fact that B. G.
Tilak’s interpretation of the Bhagvad Gita has
partly been anticipated by the author of the
Siddantabindu.

Professor Modi’s translation and interpretion
shows a happy entente cordiale between East and
West, The East gives the material to be worked
upon according to critical Western methods. For
the writer was wise enough to use all the help
which mss., a printed edition of the text, Sanskrit
commentaries, sources from which the guotations
were taken afforded for the literary, philological
and philosophical inquiry into the text before him.
The translation is presented in snch an external
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form as a thoughtful student would expeet fron.
a very careful editor. The Appendices sqeeuxe
everything out of the fext worth having, and give
critical and historical details connected with it.
The monograph is a fine specimen of work done
and promise for the future.

R. Zimmermann.

St. Xavier’s Villa, Khandala
21st May 1929.






PREFACE.

U

This Translation of Sidhante Bindw - a comumer:
tary on the Das'ag’loki of S'ri S’ankaracharya.
was selected out of several submitted to the Lni-
versity of Bombay for the Sujna (fokuljt Zulu Ve-
danta Prize competition for the year 1821 and is now
published with its permission. In order that the
usefulness of this translation may increase I have
contributed some additional materials bearing on
the subject. In the introduction will be found,
among other things, a detailed account as far as
available of the life of Madhusudana Sarasvati
about which so far very little seems to have been
written. His ideas on ‘Bhakti’ have been discu-
ssed in Appendix 11 while other Appendices give a
list of his works and names of Authors referred
to by Madhusudana in his published works.

The text used for the Translation of Dag’as
loki with commentary of Madhusudana is the one
printed as Advaita Manjari Series No. 3 of Kum-
bhakonam, I have consulted *‘*Ratnavali”, the
commentary published with the same text
(Vide P.82, P. 92, P. 203), as also the text of
Siddhantabindu printed in Benares by Babu
(Govinddas Gupta in 1888 A. D., where one may
find more appropriate and easier reading in scme
cases than in the Kumbhakonam text ( Vide P.
104, P. 148, P, 211),.
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The different readings thus collected from vari-
ous sources have been embodied in App. No. 1 (b).

‘Ratnavali’ has been taken advantage of to
explain the exact sense of some diffieult words and
passagss in the Text as will be seen from the
foot-notes as also the body of the Translation.
( Vide. P. 141, P. 142 P. 199, Page 210 etc)

Wherever the literzl translation of a piece
appeared to be obscure or bearing a confused
meaning because of the Sutra-like and complex
style of the Text, explanatory notes have been
added as foot-notes, or in the body of the Transla-
tion as the vecasion required, ( Vide Pages, 35, 37,
65, 85, 91, 197, 199, 203, 204, 210 ete. )

Sanskrit words, sentences &e. ad verbatim have
heen quoted where it was found that they would
be useful and serve as important guides to under-
stand more explicitly the translation, both as feot-
uotes and in Appendices ( Vide Pages 197, 196,
142 efe. )

The number of the pages marked cn various
pagesin the body of the Translation and Appendices
correspond with those of the Kumbhakonam Text.

The sequence of the sentences of the text has
been strietly adhered to except in a case or two
where it has been changed with a view to maintain
continuity of the chain of arguments ( Vide pages
6b and 71).
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Before “Siddhanta Bindu” the text proper co-
mmences, toree pages have been separately allo-
tted to the publication of ‘Das’as™loki’ on which
it is a commentary and every verse of this latter
is again reproduced in its proper place for the
purpose of easy reference.

{ he text of the ~idhantabindu has been analy-
sed and divided into topies in accordance with the
generally accepted division of the tenets of the
S’ankara Vedanta.

A brief marginal summary of the topies dealt
with also appears on every page of the. Translation.

Quotations in the Siddhanta Bindu have been
traced as far as possible and are collected in the
Appendix No. } (a). Some of these were not found
in the original texts exactly in the same form as
in the Siddhanta Bindu. Wherever this is the
case, it is noted in the same appendix.

A list of the different books consulted: in the
preparation of the Introduction is given at the end
of this preface.

In brief, every possible attempt has been made
50 that this book might serve the general reader
and the student. The writer would, however, be
glad to receive suggestions from readers so that
they may be utilised in the next edition in case he
is fortunate enough to undertake it.
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I must take this opportunity of expressing my
heaitfelt thanks to Rev. Dr. Zimmermann, Profe-
ssor of Sanskrit, St. Xavier’s College, Bombay, who
waspleased tocontribute a very vaiuable ‘Foreword’
to this book. He keenly desired that the ¢ Transla-
tion ' with Appendices as added by me should be
published at an early date. This encouragement it
was that made me bold to place this book before
the public. This publication would, however, have
been delayed but for the kindly help advarced to
me towards its ccst. Contributions have been
received from the Bembay University and from the
Bhavnagar Darbar. This latter help has been
due to the courtesy of Sir Prabhashanker Pattani
who is too well knewn for his interest, both in
his official and private capacity, in education and
literature to need any elaboration at my hands.

I must not here forget to mention Principal
A.B. Dhruva M. A, L. L. B.. Pro. Vice chancellor,
Hindu University Benares, and Prof. V. M. Mehta
M. A. LLL. B; D. P. 1. Bhavnagar State, to both
of whom I am deeply indebted for my knowledge
of oriental and occidental Philosophy, which, in
a great measure, enabled me tc bring this diffi-
cult undertaking to a successfal issue. -

Bhavnagar P. M. Modi. M. A. (B.H.U.)
18th April 1929. ’

‘Professor of Sanskrit
Samaldas College.
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INTRODUCTION:

1, Madhusudana Sarasvati.

~-—+-m¢—.-

More than ome aunthor in the Sanskrit Literature bore

the name of Madhusudana ’. Aufreeht!

The Name . .

« Madhusudana.” mentions { a ) Madhusudana Vachaspati

( b ) Madhusudana who was & Gramma-

rian, (@) Madhosudana of Parthapura (d) Madhusandana

Tirtha, (e) Madhusndana Maithila and (f) Madhusndanx

Sarasvati. We are here coneerned with ° Madhusudana

Sarasvati’, the accepted anthor of the ‘Siddhantabindn’ and a
prominent Sannyasin of Sankara \ edanta School.

Regarding the parentage of this Madhusndana we bhave
hardly any more information thanihat

His Parents. given in 2Pandita [s'vara Chandra’s
Preface in Sanskrit to his edition of the

Harililavyakhya, a work of Madhusndana.The first aneestor
from whom the history of the pedigree of our author ecan
posgibly be traced was Rama Misra. The father of our anthor
was Porandaracharya or Pramodana Purandaracharya aerord-
ing to Ramajna Pandeya.®

In this introdustion the question of the time of Madhu-

sudana has peen separately diseussed
Histime, and it is conclusively shown that he
must have lived from about 149¢ A. D.

to about 1580 A. D.

1. The Catalogus Catalogorum. Vol. I-III,

2. Vide Mr. Diwanji’s article on Madhusudana in the
Annals of the Bhandarkar [nstituate, Vol. VIII Part
II, 1926-27.

3. Page 6 of his introduction to the edition of the Vedanta.

g‘alpalaﬁka—'l‘he Prineess of Wales Sarasvatibhavars
'exts.
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Wso eannot say with sny degree of eertainty where
Madhnsndana Sarasvati was born as

he himself makes no mention about his
birth plaee in any of his works but the

geverally aocepted belief is that he was born at Kotalipada, a
suburb of the Faridpur District in Eastern Bengal. From
the mention of ‘ Nilachalanayaka * in the VedantaKalpalatika
and the explanation of ‘ Balabhadra’ as ‘ Bhattacharya ’ by
Parushottama Sarasvatiin his commentary on the ‘ Siddh.
antabindn , Ramajna Pandeys also infers that Madhusudana
must be an inhabitant of Bengal.

His Birth-place.

As regards his residenee‘ it has been recorded that in
the latter part of his life, he went to

His Place of Residence.  yegide at Haradvara. He also seems to
have resided with his pupils in a but

on the bank of the Jumna at Allahabad. ¢ He appears to have
travell’d to Navadwipa, the Modern Nadia 5 in the
Burdwan District and slso to Gujrsts, Justice Telang’
has pointed ont that Madhusudana oceupied the ¢Sringeri
Gadi’ of Sri Harkarachaiys. Ore tiadition asrociates
him with Tnlsidas,® snd  arothir eredits him with the
initiation of large nunbore «f K.latiiyus mrd Vaishyas
itto varions Sumjusa oiders at Benares® That he was

4. The Nijawaita, a work of Vallabha's seet, Episode
XXXVi,

5. TAT SAEN AegTEEEEd |
T GRANA: FRISEE TG I P, 7-Introdustion to
the Vedartakalpalatika.

6. TN ATWIN: QNS THUST 9% | Madhusudana’s
Commentary on the Bh, Gi. VI 33,

7. Art, XX of Vol X of No. XXVIII of J. B. R. A. 8.

8. P. 1C. Introdnetion to the Vedantakalpalatika.

9. Piof. Faiqubar’s srt,on *‘ the Organisation of the
Sanpyasis of the Vedanta ”’ in J. B. R, A §. July 1925.




(%

tamiliar with the life of Benares ean be seen from some passh-
2es in Advaitaratnarakshans,’”® and Gudharthadipika.l! This
fact is supported by his remarks in ' Advaitasiddhi ’ that in
some cages the name of a man ends in ' Prakasaka ’2, Even at
this day, I am told, the names of men end in ' Prakasa®’ in
and abount Benares. Madhnsudana had also taken his Sannyasa-
diksha at Benares. In the Vedantakalpalatika, Madhusudana
mentions Nilashalanatha ( P. 65) or Nilashalanayaka (P.6 ).
This is identified with the revered Lord Jagannatha in the
Virajakshetra, modern Jagannath Puri. As this seems to be one
of the earliest works of Madhusudana Sarasvati and as he refers
to Nilachalanatha with terms of tervent devotion, we may
gafely conelude that Madhusudana lived at Pari in his earlier
life,

Madhusndana seems to have tsken to Sannyasa very

early in life. His name as a Brahma-

His Sannyaeas’ rema.  gharin was Kamalajanayana. He was
given Sannyasa Diksha at Benarcs by

Visvesvars, otherwise known as Visvesvarananda Sarasvati,’®
who was himself the papil of Sarvaina Visvesa. Thus Visves-
vara was what is techmically called the Asrama Garu of
Madhusudana.

10, TURATRY  WEAREAGIIRNTIL | P, 44, Advaita-
tnarakshana, Nirnayasagars, Edition,

11. wRdrEl whaR: | sfiveg: Sege: ax=Rag: | ARl
gargs) Tra]: | The Gudharthadipika on the Bh., Gi.
XVIil. 9,

12. qft ST E TRRTETE SR RsRT aai-
P. 564 Parichehheds I, Advaitasiddhi, Nirnayasagara
Ed. 1917,

18. This Visvesvar Sarasvati is said to be the author of
(v ) eRvwlariog (L) TeREMaMTERE (3 ) afted-
e (¥ ) aRwiEgeT (v) TRRETGTTRERET: |
Autrechi’s C. C. Vol. L P. 587.
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The eolophon of the Ansndamandakini, a work of Madhusu-
dana, does not mention not conjoin the

His Gurus. nawme of Visvesvara Sarasvatias his
Gurn, as is usual among the Sannyasi

aathors to mention their names in conjunction with their Garus.
In the Vedantakalpalatika, Sid-ihantabindu, and the commentary
on the MahimnaStotra, bow:zver, the name of Madhusudana
is given as the pupil of Visvesvara only. but in the other
works of his he acknowledz:s Sz1 Rama and Madhava also as
his Garas. Just as Visvesvara was his Asrama Gurn, Madhava
seems to have been his Vidyaguri: and Sri Rama was his Para-
ma Guru i. e. the Garn of Madhava.}4

It will not be out of place here to notice that Justiee.
Telang disousses whether this Madhava
was identieal with Vidyarnya Madhava,
the well -known anthor of Panchadasi and Bhasyas on the
Vedas. He ie against this identifjeation because he points out
that there was an interval of about 86 years between Vidya-
ranya and Madhusudana fromn the tact that both are mentioned
a8 having ocenpied the ' Sringeri Gadi’ as Sankaracharya.
Madhava preceding Madhusudana by so many years. "Thers is.
however, another souree which enlightens us on this question.
Ramajna Pandeya ' has stated that Ramesvara Bhatta ( 1514

His Gurus Identified

14, The name of Madhava appears in almost all of Madhusn-
dana’s later works, From these facts we oan come to
a logieal eonclusion that the anthor’s work, Anand-
amandakini was an earlier prodmetion. Then come
Vedantakalpalatika, Siddhantabindu and the com-

mentary on MahimnaStotra; while Advaitasildhi and
Godharthadipika belong to s later period of his literary
aetivity.

15, P. 8. Introduetion to Vedantskalpalatika. Ramajns
Pandeya has depended on Ind. Ant, 1912, 9, This Rame.
avar Bhatta was the father of Narayana Bhatta whose
son Kamalakara Bhatta composed lm Nirnayasindhu in
1616 A. D. Aufrecht.
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A. D.) had three well-known pupils, viz. (a) Ananta Bhatta
{ b ) Damodar Sarasvati and ( e ) Madhava Sarasvati. According
to him, the last of these is the Vidyaguru of Madhusudana.
This identification is further eonfirmed by the faet that Rama
mentioned by Madhusudana was his Parama Gurn ( the Guru
of his Gura ) i. e. the Vidysgurn of Madhava Sarasvati. I* This
Rama was no other than Ramesvar Bhatta himself. The Asrama
Gurn of this Madhava Sarasvati was the same asthat of Mad-
husudana viz Visvesvar Sarasvati. '7 In the introdumetion to
his commentary on the Samkshepasariraks, 1® Madhusedana
has stated that Visvaveda and Pratyagvishnu were the teachers
of his own teachers. This Visvaveda seems to be the same as
¢ Sarvajpa ' Sarasvati who was the Guru of Visvesvar Sara-
svati accordidg to Aunfrecht, the ground for the identity of
these two personages being the sameness of the etymological
sense of the two names. "

Among the pupils of Madhusndana, Anunfreehi mentious
{ a) Puroshottama Sarssvati, 1* the

Hia Pupils, anthor of a commentary on the Siddhan-
tabindu of Madhusudana, (b) !ruauananda

16. 8o, Madhusudapa’s own brother Yadavananda who was
also known as Madhava Sarasvati should not besuppos-
ed to be the Guru of Madhusudana.

‘ Rama ’ is also mentoned as the Gurn of Madhava Sara.
svati by Autreecht, P. 505, C. C. Vol. I.

17. P. 587 of Aufrecht’s C. C. Vol. 1.

18. The verse in question runs as follows:—
fRmaTE SEEwE 359 |
e sgaTia Ten @t R A T8 4

. 19. P. 341 of Anfresht's C. C. Vol. I
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Vidyavagisha® and (¢) Govinda who wrote a commentary on the
Mahavrata of the S’ankhayana S’rauta Sutra. Over and above
these there were other pupils also e. g. Balabhadrsa, (for whom

Madhusudana wrote his Siddhantabindu ) 2! and S'eshagovinda,
the son of S’esha Pandita and Guru of Bhattji Dikshita. 22

Madhusudana was a great Yogi. His commentary on the

sixth Adhyaya of-the Bhagvad Gifa leaves

Yl,'ff; ;‘“‘“’MY’ of no doubt as to his practieal knowledge of

Yoga. His personal opinion, however

was that Yoga was not indispensable for the realization of
Moksha, the goal of Vedanta. 2

Madhaosudana was both an anthor and a Commentator of a

very high order. His Adwvaitasiddhi is

Aﬁg:kf‘;‘j"“d‘““‘ o an accepted masterpiece of Vedanta

philosophy. Not only has it eompletely

achieved its aim in refuting the view of the Madhvas, bqt it

also explains the Brahmasutras, the S’rutis of the Upanishads

and many of the verses of the Bhagvad Gita in a new light.

Besides this important work, there are several other works

whiech have earned khim the reputafion of a standard author of
Vedanta philosophy. We refer to these works later on.

20. Aufrecht mentions three works written by him:—

(a) vt |
(b) TGRSR |
() v |
21, See the verse at the end of the Siddhantabindn:—
“agIT AR e o e R 1
29, P. 10—Intro. to the Vedantakalpalatika.
23. Vide Madhusudana’s Gudharthadipiks on Bh. Gi. VL 29,
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As a Commentator he has distinguished himself by his
eritical study of the books on which
onsdbumdana: & he has written his commentaries, e. g.
in the Harilila which is a synopsis of
the Bhagavata Purana there are some reférences to that Purana
which are not found in the text of that Purana which is now
extant, Madhusndana has noticed these in his commentury on
the Harilila. The question whether Bopadeva had the same
recension of the Bhagavata 2 as we have got to-day or not
seems to have oceurred to Madhusudana though he has golved
it in an orthodox wey.

His oritical powers were considerably developed

. ) as his literary activities increased
His oriticalscholarship. in later life and by the time he
wrote his Advaitasiddhi and Gudhartha-

dipika he had reached the zenith of his powers and become a
great independent thinker. These works were his last. To
illustrate briefly, in Advaitsiddhi Madhusudana has at various
places differed from Sankaracharya in his interpretation of
the Brahmasutras which he has quoted. He is the only exee-
rtion from among the Acharyas of the Sankara School of
Vedanta, to differ from Sankars in this manner. While
explaining Brahmasuntras I1I. 2-28-29, % Madhusudana says

44. P, 52 of Harilila~Caleutta University ed.

25. These Sutras are THE SIHA:| gnd I EoMRI |
Madhusudana’s explanation of theseis found in Ad-
vaitasiddhi, Parichehheda I, See. of HFRIZR:
Pp. 435-436 of the Nirnayasagara Ed.

As is well known, Sanksra understood these Sutras as
refuting the Idealistic School of Buddhism and drew out a
sense from them, which gave reason to Sankara’s oppo-
nents to believe that the Sutrekara was a Realist in his view of
the creation. Mudhusudana says that these aphorisms refute the
Buddhistic theory of Void., &l Ml AWA: 7 e, wew:



(8)

that theze aphorisms need not be understood as refuting the
Buddhistie Vijnanavada but as refuting the S’unyavada and
in saying so, he anticipated Prof. Hermann Jacobi who also
from quite independent researches has come to the same
conclusion. His was the rare eourage, considering the orthodox
atmospherein whieh he was living,todeclare that S'ankara had to
twist the meaning of the Satras in order to explain them as
supporting his own system of philosophy. And in saying so
Madhusudana could indeed foresee the views on the subjeet ex
pressed by seholars like Dr. Thibaut and Dr. Bhandarkar in
onr own days.

But in the Gudharthadipika he goes further and rejects the
view of Sankara altogether whenever
he found that it was not in harmony
with the Bhaktimarga of the Gita. These points of difterence

have been treated in detail in Appendix IIl. at the end of this
Translation.

| His Gudharthadipika,

A SHOE, T Loses cos oo one T HAIHAITIAN:, T
“ Quy fed  alieEm aWiRewE (O SR9E
SRR - TE, |

It may be noted that Madhusudana has given new interpreta-
tions of most of the Sutras. But inspite of this possibility of
offering a new Sankarite exposition of these apiorisms, Ma-
dhusudana declares “ I praise not that Vyasa who ecould
pot well put together ( lit, bind ) the complete sense of the
Vedanta even with all the aphorisms{ li¢ strings ). I bow
to Sri Sankaracharyaand Sri Saresvaracharya who collected
the whole meaning of the Vzdanta even withont the help of the
aphorisms, ( 1it. strings ). ’—Vide the eoncludiug verses of
the Siddbantabindn

a it & sarendend @re A glWR 9 @)
feft & en@d & aet R getan
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To Madhusudana, Bhakti is as good a mesns as Jnana
, for the attainmert of Nirgnna Brahma
Madkusudens’s 1ato- ¢ Sunkara and he attached tothe Bhaga-
wata Purana fthe same importance as
the other three Prasthanas; and although he belopged to the
Sankara School of Vedanta, as stated above, he ditfered from
Sankara as regards the explanstion of the Vedanta Sufras
though he arrived at the same conclusion as Sankara as far
as the main purport of those aphorisms is coneerned. He even
holda that Sankars’s commentaries on Brahmasntrasand Gitaare
not tl oronghly consistent with the purport of these books. He
thus differed from the orthodox view of the Sankarites. More~
over, unlike these latter, Madhusadana wuses the terminology
of the Bhagavata School for the exposition of the ideas of his
own Sankara school as will be seen from the Is’varaprati-
pattiprakasa and t!e 24ka on the first veise of the Bhagavata
Purana.! Theie he uses the words Aniruddha, Pradyumns,
Samkarshana and Vasudeva for the same ideas as sre represe-
nted by the letters a, n, m and *“Om ’ in the Sankara Vedanta.
These syllables are used in that School of Vedanta in the
sense of Visva, Taijasa, Prajna, and the Turiya or the Wit-
nessing Congscionsnezs,

Prof. J. N. Farquhar 2 has recently brought to iight a

L. L. further faet according to which. onr
His innovation in the . .

Sannyasa Order. author introduced reforms in the sub—~

orders of Sannyasins with the kind

help of AkLar. We give below a full guotation from his article.

1. Vide P. 9-Isvarapratipattiprakasa, Trivendrum Sans-
krit Series, No. 78 and also the #ka of Madhnsudana
on the first verse of the Bhagawata Purana published
along with other #kas atVrindavana by Nityasvarupa
Brahmecharin,

22. P. 483 of J. R. A- 8, July 1925.
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" In the rixteenth century there werein North India
thonsands of Mnslim fagirs one of whose practices, as pgocd
Muslins, was to attack and kill Sannyacis as representatives
of Hindnism . seenceee...... Madbusudana Sarasvati, who was a
Bannyasi of the Sarasvati sub-~order apd lived 11 Benares in
the midlle of the eentury at last went to Akbar to see whe-
ther anything ecounld be done for the protestion of the arcient
order to which he belonged, Raja Birbal was present at tue
frterview and he snggested the way out of the difficulty. He
advirsd Madbusudana to initiate Jaxge numbeis of Nor~-Brah-
mive into the Sanryasis order and arm them for the prote.
etion of Brahman Sannyasins. The Empercr agreed that armed
Sannys:irr shonld be proteeted by their sacred charaeter from
tke Goverument inteiference. Madhusudana, therefcre, went
and initinted large numbers of Kashatrizas and Vaisyas into
seven of the sub-orders, Bharati, Vana, Aranya. Parvata,
Bagara, Giri and Pari.

Clearly this is a piece of history which has been faithfully
pregerved by tradition, It fits perfectly with all that we know
nbout the Sghting times which followed and also with the
facts of to-dny. Furtler, our knowledge of Akbar's charaeter
and of all that he had alresdy done for his Hindu subjects makes
the tale perfectly eridible, The date was probably about A.
D. 1665. "

Elsewhere in this introduction, it has been stated that

. Madhusudana and Vallabha knew each
nlf”fw‘z'i‘&'f:ff“" San- ther and perbaps they exchapgd
their views also. The possibility of this

gupposit'on which is based upon a tradition in the literatare
of the religious rect of Vallabha is further supported by the
fact that Madhuscdaca is the first Acharya of Sankara Vedan-
ta to use the werd Suddhadvaita for Mayavada or Kevaladva-
ita, the well- known term by which Sackara’s Siddbanta is gene-
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rally known, At least in three places 3 in his commentary on
the Samkshepas’ariraka, Madhus udana has made nse of this
term. [n one of these, Madhutudara eays that Prsbmara.din’s
viaw was the same as tlat of Sankara, viz, ‘* Suddhadvsitu. ¥
It should be noted that neither Sarvajnamuni nor Prahmana-
ndin ( as quoted by Madhusudana ) has wused this expresgion.
In three other places also ¢ the word ** Suddhadvaya ” is used
by Madhusudana.

As to how this term is applieable to the view of Sankara
and inapplicable to that of any other
Vedantin, we are toid that in the Sanka.
ra Vedanta, impurity of Brabwa ( and
Jiva ) is due to illusien ( or ignorunee ), Lut in the other Ved-
anta Schonls, the purity of Brahma ( and Jiva ) is .teelf illnsory
(inasmneh as in these latter Brahman itseif ( »ndergoes
ehange snd ) really tecomes the essential cause of the word
whieh is real, and in the Liberation the idimiity ( Advaita ) of
the Suddha or Lirerated Jiva with Brahma ig not com:plete, Jiva
»emaining even then a prakara or en ams'a of Bralma ) 5

Explanation of The
Term

8. Vide Madhuosudang’s #ka on Samkshepassrirpks, I
51, II €2. and 111 220. ¢ sfea ©1& fadaar: cGEl-
wa: emRsAgegaEREiTRaad * and ¢ gk
Wt AAedr

4. Ibid. 11, 81 and 87.

8. Ssmkehepassriraka II. 197, * swmy g™ el
¥, gy s L R ” | Mudhurudana's tike on

it rups as Iollows : —

87 AT A TERTAISTE: TR AT WEET TR
sfesfn a sswgiee Badi ogd | swang R0
fieraad @k | el Ter e T MTgerT-
W, ®OgsT Jredy 0w igiaRia Ut Twe g7 3
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Madhusndana refers in his books to sbout two handred
authors and works altogether. Only
teﬁ‘:,:’:fl ;n%y %a‘;%:: the Prasthanabhedz which is Mat?hu-
sudana, gudana’s commentary on the ninth
verse of the Mahimanstotra, makes
mention of ninety authors and works on the various branches
of Sanskrit Literature. More than forty works of the Sankara
Vedanta School are referred to in the Advsitasiddhi. We have
eollected the names of these two hundred suthors and works
from the various books of Madhusudana, which are given in
an alphabatieal order in one of the appendices at the end of
this translation. 1t will be found that this list contaits some
works which are perhaps lost to us for ever.

But the favourite anthors of Madhusudana seem to have
bzen ( a) Suresvara, the aunthor of
Vartikas on Sankara’s commentaries on
the Upanishads, (b) Sarvajna Muni whose Samkshepasari-
raka has been commented upon by Madhusudana, (e) Sri
Harsha, the anthor of KhandanaKhandakhadya and (d) Praka-
shatms Mupi, the author of Vivarana. These works of these
anthors are constantly referred to by Madhusudana. Khandana-
Khandakhadya is often quoted by him to answer thearguments
of the Realists like Naiyayikas and the Madhvas, The other
three works are made use of to explain the Vedanta Siddhanta.

His Favourite Authors

II. Madhusudana’s Special Contribution
70
SANEARA VEDANTA.

As regards the special contribution of Madhusudana to the
Sankara Vedanta, it may be noted that

t:ﬁhtg:ig:nn:’. 8 davo- inspite of his being a follower of Sank-
ara’s monism, he was an ardent devotee

of Sri Krishna, To Madhusudana, this was neither self-contra.
dictory nor surprising. He eonld show by a eareful examination
of the Bhagvata Purana that the metaphysies of Sankara and
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the ethies of Vallabha ean be eombined together to form a re-
ligio—philorophical system. How Nirguna Brahma can be an
objeet of Bhakti has been ably proved by Madhusndans
in his Bhaktirasayana, with many quotations from the Bhagavata
Parans. and in his Gudharthadipika on the Bhagvad (its. also.
This clearly shows how Chaitanya and Vallabha exereised
their Bhakti influence on the jnanamarga of Sankara.

Just as in the days of Kumarila Bhatta and Sankara the

most important problem was the recon-

tﬁh;:‘;iﬂ?; Iﬁ‘:ggle;ugf ciliation of Karma and Jnana, so in
ans. tke days of Madhusudana and Vallabha
the greatesh problem was that of Jnana

and Bhakti8 The question had already drawn the attention of
Bopadeva, Vidyaranya 7 and Sridhara bat it was left for
Madhusndara to solve it thoroughly and inculeate a new'line of

thought in the Sankara Vedanta.

Observations on the Path of Devotion are seattered all over
the works of Madhusndana though they
Madhusudana’s works -

on Bhalkti. found special expression in his Bhakti-
rasayana and Gudharthadipika, as stat-
ed above. We have prepared a short resume of Bhaktimarga
as eonceived by Madhusudana, based upon these two works of
his. This is annexed to this translation as ome ’of the
appendices. It will make sufficiently clear what Madhusu-
dana exactly meant by the path of Disinterested Love of the
Nirguna Brabma. We, therefore, here relate only some of

the thoughts expressed by our anthor in his other works,

The views expressed by Madhusudana in his two works
stated above have been maintained by

Pf::‘g"l vata Purana: 4  piy by means of guotations mostly
from the Bhagvata Pnrana. Before

6. Bhakti here means “devotion to Krishpa ™ in
particular.
7. Vide Panchadasi X, 54-92.
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Madhusudana, there were already two or three commentaries ®
on the Bhagavata written from the stand-point of Sankara’s
doctrine. 1In propounding his own theory of Nirguna Prema.
bhakti Madhusndara virtually sceepted the Bhagavata Purana
as the fourth Prasthana.
In the mangalz verse ® of Lis tita or the Samkshepa-
. sariraka,  Madhuvsudana states that
prsemation of Nirguns & prapmg, the Rial, the Knowledge, the
Infinite, the Nou-deoal Bliss, which the
best of sages who had attained the religione raptare!Samadni,
eame to know after having approached a Guru and whieh thtey
directly comprehended in ovder to obtain Liberation from the
bondage of the worldly existence—thst same Brahma was
inearnate. for the joy of all, at Vrindavara, on account of the
religions austerity of Nanda. I offer my homsge to that
Brahma plnying on the Divine Flute, with His face beantiful
like the moon and the eyes band:ome like lotas. ¥ Again, while
commentiog on Samkshspacarirska I I, 265, ¥ Mndhusudara
says that the view of Sarvajua Mani, viz. ' This whole
world is born of the Son of Anakadandubhi’, is based upon the
fact that the Son of Anakadandubhi ia the inearanation of the
Nirgana Brahma. A similar view i3 expressed in the An.
andaman lacini!! alse, In thy Gudharthadinika it is mentioned

8. Madhusudana refers to them iu bis eom-nentary on the
Harilala. One wis ¢illed Paramahanspriyad. Ths other
was written by Purashottama, { if it was not the same as
Paramahansapriyd . The third to which Madhusudana
eonstanty refers is that written by S'ridhara.

9. Vide Introduction to his com. on the Samkshepa, I. 1,

10. Samkehepasariraka 111, 265:—

 ARITATEYRAAGANIIUAL 888 A ! Madha-

sudana’s eom.
¢ I TR AR TR R WA gAY
11, Verse 99,

12. Gudharthadipika on Bb. Gi.
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“ Those delnded men who eamnot bear the miraculous
greatness of Krishna thongh substantiated by proofs, go to
perdition, 7’ Madhusndana slso tells us that the Reverel one
Himself partakes of the offerivgs offered to Him by His de-
votees, as he d&id in the ease of Sridaman 13,
The belief that Krichna is the inearnation of Nirguna
Brahma involves the admission that
Nirguna Brehmn to be  Njrguna Brahma is obtainable throngh
;’;ﬂ’;’:{“"’ through Bhakti, becanse Krishna can be appro-
ached through Bhakti. This hss b-en
exnresslyftold by Madhusulana in his Bhaktirasayra, 1 where.
in he has established that BhaZktiyoga is an independent goal of
human life and that it is sanctioned by Sastras. In the
Gudharthadipika alsn, Bhakti is said o bo the means of
Immediate Liberation. 15 In this latter work, we are told that
Devotioa is not only a'means to Karma and Jnana but also
the result of both of these. 1 Madhusudana’s eommentary on
Bhagvad Gita XVIII, 65, is specially noteworthy. Therein he
has deelared thut the main parpose of Bhagvad Gita is to teach
that Bhaktinishtha is the means to Muksha.

The Bhaktirasayana propounds that Bhakti and

- Jnana both are means to Liberation,
u%::p::;:gwle?ge.n"o. bat both are npot idenfieal and
differ as regards their nature, means,

fruit, and adhikarins. 17 Some texts of the Upunishads and the
Bhagavata Parana even lay down tbat Bhakti is superior to
Jnana. Madknsudana aceepted the truth of these texts, bnt held
that the snperiority of Devotion lay in the fact that Bhaktiled to

13. Gudharthadipika on Bh. Gi. IX. 26.

14, Pages 6-7 of Fhaktirasayana.

16. Gadharth. on Bh. Gi.1X.1, ¢ Fao<la ageg-
FY GG RS R W AT
ar¥gd | ”

16. Gudharth. on Bh. Gi. XVIIL. 686.

17. Pages 11-12,
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the reanzition of Truth more quickly than Jnana, there being
no difference in the conception of Absolution achieved through
either, 18

Madhusudana admits the possibility of ¢ Suddbaprema-
bhakti ’ the Pure Loving Devotion’

Gopis. being & means to moksha. This Devo-
tion is disinterested ( nishkama ). 1t is

illustratad by the example of the Gopis of Vraja. 18

The Divine Dance { Rasa ) of Krishna and his assoecia-
N tions with Radha are also deseribed by
oo Danceand our anthor in the Anandamandakini. 20
Rhetoriciars have differed regarding the exaet number
of Sentiments or Rasas, but all of them
sevotion the chief 880+ geem to bein concord that Bhakti is
not a Rasa, but rather it is &8 Rasdbhasa.
Devotees o> Acharyas of the Bhakti School have differed as to
the part played by Lord Krishna in the process of mani.
festation of Devotion but they all are unanimous that Devotion
is & Rasa or Sentiment. Madbusudana held that Lord Xrishna
is the Alambana Vibhava, the ‘sustairing eause’ giving rise to
or developivg the sentiment of Devotion, whieh not only de.
serves to be added to the list of Rasas given by the writers
on pretics but alzo onght to be the ehief Rasa, others merely
holdin> a subordirate position. This view of our anthor
should be distingnished from that of other writers like Valla-
bha who holds that Lord Krishra is Himself the Sentiment

18 “qw AR AR RN F@aliesa [vRnEar
AEaEaTeg 9T IRRNRT TRINGER | U8
7 SRRIRTEYSY, | Advaitasiddhi—Parichéheda IV.
© P, 897.
19. Vide Gudharth, Bh. Gi. VIL 16.
20. Vide Verses 77-79, 80, and 84 of Anandamandakini,
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of Liove and that what the Rhetoricians eall by the mame of
Sringara Rasa is only an inferior form of that Sentiment of
Divine Love whiea is the Divinity Itself. Aeccordmng to our

author, the reflection of the Lord in ( the mirror of ) the mol-
ten mind of the Devotee i3 the Sthayibhava ( the permaneut
mood ). which in dne conrse becomes manifest as Bhaktirasa?k

Grace of the Lord is ealled by Madhusandana ‘Pushti,’
‘Avugraha’ or ‘Prasada’?. In the Ve-
cantakalpalatilza, our amthor states
that the followers of the Anpanishada School are ‘favonred’
by the Lord®. In the Anandamandakini he prays to the Lord
to look npon him with His Graceful Glance, whieh is difficult
to be obtained even by the Lihe:ated?s,
This favour?’ is shown to those only who carry ouf the
orders of the Lord, given in the Serip-
tures. Although He is fall of compa-

seion, He does not destroy the eins of the sinners for nothing
The Lordliness does not lie in “ making the barley plants
grow on stones,” Ifit be argued that ‘becanse He is the
Omnipotent Lord, He is able even to grow barley plarts on
stones or to bestow His Grace npon the sinful,” Madbusndansa
replies, “He ean do so if He wishes so, because His wishes are
always fruitful. He is Satyakama. He doss not. however. at sll

Prasadaor Lord’sGracs

Grace is Conditional.

21. This is fully explained by Madhusrdana in the first
chapter of his Bhaktirasayana whieh is pub’ished.
The same topie is farthar discussed in the second and
third ehapters of the same book. I have beer fortunate
to get a manuseript of these through the kindmess of
Mahamahopadhyaya Hathibhai Sastri of Jamnagar.
For a summary of the explanation given in the First
chapter of Bhaktirasayna, see the Appendix. II.

22. Vide Harilitavyakhya P. 32,

23, “HAATRY TS AUIBATIT ARIIAITNA, w0l

24, Verse 13.

25. Vide Madhusndana’s #ika on Bh. Gi. XVL 1.
YA TR (IEEAR) T AR, T,
LAl & S AGAIRAE, | ARG IR JATIT

3 ‘&%.,‘ s2e -n”
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entertain such a wish as He is not pleased with those who tra-
nsgress His orders and hate His devotees. It is here that Mad-
husndansa differs from the other Vedantins who also believe ia
the Lord’s Grace and the Path of Devotion. Someof them like
Vallabha and others hold that the Devotes should by his own
efforts attain what they eall “ Svarupayogyata ™ ** the 1mnate
fitness for Liberation’'bat its mereattainment Goes not antomati

cally ent tle them to Liberation. The Lord’s Grace is required for
moksha over and above the innate fitness, and it depends solely
upon the Lord’s Will to bestow that.

Accordirg to Madhusndana, knowledge of Brahma ivas
much necegsary for a devotee as it is
for the follower of the Path of Knowledge,
but his devotion helps him in securing the Prasala of the Lord
which the Jnanin can never hope to get. The Bhakta goes to
Hiranyagarhbaloka after death and there he stays with Hir-
anyagarbha. The devotee as well.as Hirarysgartha have not
to take Sannyasa and to undergo the painful proeess of appro-
achbing a Guru and earrying out Sravana, manana, and nidi
dhyasana, which are quite indispensable for the Jnanin. When
the end of the Yuga draws near and the period of the soverei-
gnty of Hiranyagarbha and the * bhoga” of the Devotees is
ower, the Suered Texts reveal themselves bothk to these devotees
and to Hiranyagarbha who nndersiand them without the least
ditficulty, owing to their having secured the Grace of God. 26
Alter the krowledge is thus cobtained, both of them merge
into Brahman. Another 27 way in which the Pushti of the Lord
helps the Devotee is that he is freed from the punishment for
his sins, without nndergoing religious austerities in the form

Efflcacy of Grace.

26. Vide Gudbarthdipika on Bh, Gi. XII. 6, and XVIII. 56,
58, 52 and 63.
27. Gudharthdipika on Bh. Gi, XVII. 66.



(19)

of egpiations ( prayaschitia ), because he has already observed
the Bhagavata Dharmas {4. e. the'nine-fold Rales of Devotion )
and because he has loved the Lord without expecting any
return or reward as did the Gopis.

Thus it will be seen that aeeording to Mesdhusudana the

Bhakta does not achieve any thing
o Taratamya in mo-  pioher than whatthe Juavin does. In the

Advaitasiddhi this has been fully proved.
The anthor bas also denied the theory of the utilily of the

Lord's Grace in exhausting the ‘ Prara.
nﬁ‘igﬁ";‘,‘;ﬁg‘h ‘(}fmi: bdha’ aetione, because they are exhao-

sted by themselves only after the Jiva
has experieneed their good or bad resuits. #

Madhnsudana’s ardent devotion for Lord Krishna was not
in the Jeast adversely affeeted by his
believing at the same time that Brahma
or the Lord who Himself assumed inearnations, did so by way
of produeing an illusiop, So the incarnations were these of
the Nirguna Brahma itself, bat they were all wmreal Machu-
sudana severely eriticises those who hold that Brahma s
eternal and yet assumes real Avataras, by calling their view-
points unreasonable and groundless 2

Madhusudana’s devotion was never ine)nsistent with the

Sankara Vedadta School. He fully aec-

cepted Sankars’s conception of the Jagat,

Avatara is unreal.

Jazag is uareal.

Jiva and Brah:iia.
A rhort essay or a resume on Bhaktimarga as conceived
) by Madhusudana, appears in this book
R g by f;g: as an Appendix. Therein some very
endix, II important problerrs such as the ‘ Stages
of Bhakti’, ‘The definition of Bhakti’,

28. Advaitasiddhi Parichehh:da IV. Pages 892-93. Nirn-
syasagara Edition.
29. His tika on Bh. Gi. IV. 6.
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The Adhikarin of Bhakti’, * The development of Bhakii as

a Sentiment’, °‘ Illustrations of Bhaktas’, ete, ete have

been illa~idated in detail from the stand-poivt of Madhusudana
Saravati.

There iz one more question of importance to the students

of Medhosudana. Did Madhusudana

ﬂﬁadgﬁ’e‘h‘:;':ougfmg ever change his philosophical views ?

his life. Witha view to tind out the exsct answer

to this question, we have elsewhere =n

this Introdnetion tricd to fix the sequence in which Madhusnds-

na wrote his works. and the only conclusion that ean be

drawn is that the thorongh study of the Sastras whieh he had

made before he began his literary career, confirmed him in his

original views and ealled for no ehange. A glanee at his works is

sufficient to show that gqnotations in supportof his views as stated
above ean be discovered from all his works earlier and later. The

Gudharthadipika, which seems to have been ecompleted after the
Advaitsiddbi, was written with the same fervent devotion for

Sri Kristna ag ingpired him to write his first lterary pro.
duetion viz. the Anandamandskini. Moreover even the
Advaitasiddhi which is recogrised even now as the standard
work on Sankara Vedanta, is replete with verses confirming
aunthor’s loving devotion for his Lord.

Madhunsudana uses the names Anirnddha, Pradyumna,
Sankarshana and Vasudeva in the gense
of Visva, Taijasa, Prajna and Sakshin
in the Is'varpratipattiprakasa 3 and
also in his #ika on the first verse of the Bbagvata Pursna.
There has been no School of the Bhagavatas, which believed in

these meanings of these terms. The Pancharatras regarded
them as Alanksra, Manas, Jiva, and Is'vara. Thizs view is

found in neither of the two works of omr anthor mentioned
above,

(30 ) Vide P P, 5-6 of Is'varapratipattiprakas’a.

He was never &
Pancharatra.
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The verses composed by Madhusudans and inserted
at various plases throughout all his works { Vide Appendix IV
at the end of this Translatior. ) are full ‘of his platonie love
for the Lord.

I Time of Madhusudana Sarasvati.

Prolessor Lassen who followed Burnouf has assigned

Madhusudana to the middle of the
K T. Telang's View. fourteenth eentnry. But Mr. K. T.
Telang who wrote 8 paper on this

subjeet refuted that view on the strengthof his information con-
tained in Madhusudana's Gudharthadipika on the Bhagvad Gita.
This paper gives a tradition purporting that Msdhusudana
Sarasvati was omee in oecempation of the place of the
Sringeri Pontiff. From a ecomplete list of the several osenpants
of the ‘ gadi ’ together with their respective dates and from
the inscriptional evidence giving the date of Vidyaranya, the
anthor of Panchadasi aud Jivanmuktiviveka from which
Madhusudana quotes, he conelndes “ We may safely lay
down the proposition that Madhusudana Sarasvati probably
flourished about the end of the fifteenth or the beginning of
the sixteenth century of the Christian era, ™

Subsequent researches have only strengthened the above
views of Justiee Telang. Prof. M.

Prof. Winternilz's Wirternitz ag rees with him 2

View.

According to Prof. J. N, Farqubar, 3 Madhusudana must

1. Art, XX, VoL X, J. B. R. A. 8, No XXVIII ( Pp. 368~
377 ).

2. P. 486 of Dr. Winterniiz’s Geschichte der indischen
Litteratur. Sec alsoc the foot~noteon P. 125 of the
same.

3. Vide his article on *‘ The orgnisation of the Sannyasis
of the Vedanta, * P. 483 of J. R- A, 8.July 1925,
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be put in the xiddie of the sixteenth
century. As mentioned already elsewhere
Madhusudara had an oceasion to see
Akbar about the year 1565 A. D., for the reformation which
the former brought abont in the sub—orders of the Sannyasins.

Prof. Farquhsar's
View,

In the Nijavarta * a work of semi-historical character

giving the main happenings in the life
Evidenceof Nijarvarta. of Sri Vallabhachsrya and written
down from oral tradition in the days

of Sri Goknlrathji, the grandsop of Vallabba, it is stated in one
place ( Episode XXIX of Nijavarta) that once Bri Maha-
prabhaji ( i. e. Vallabha) went from Benares fo: Prayaga.
There he stayed for seven days and performed the Para-
yana of the Bhagvata Purana. At Prayaga was then
living a very learned Sannyasin named Madhusudaua Sarasvati.
He was a Mayavadi and yet he had a keen love for
the devotion to Lord Krishna. He had written a commentay on
the Gita. He recited the first Mangala verse thereof.’ On hear-
ing this verse, the Asharya was very mush pleased. Then Ma-
dhusndana Sarasvati showed his original work Bhaktirasayena

the Elixir of devotion’, to Vallabha. The latter had some
discussion with Madhusudana Sarasvati on the topies of
Bhaktiragayana. Thereafter Acharyaji left Prayaga for Vraja.

In Bpisode XXXVI of the Nijgvarta, it is stated that
onoe Vallabha was living in Devarsi, a village near Adel, on

4. T am indebted to Prof. M. 3. Sastri of the Decern College
for drawing my attention to this piese of evidence.
5. The verse in question is as follows:—
SRRRTEUTFIRMR, FRFURRIE ITREREE, |
oy GG, 90 (AT awag 7 s 1
In the extant editions of Gudharthadipika, this verse

is not the Mangala verse, but itis tke first among the five
verges with which that eommentary ends.
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the opposite bank of the eonfluence of the Ganges and the
Jamna at Prafaga. There he invested his son Vitthalnath
with the sacred thread and then sent him to study the varions
S'astras under Madhusudana Sarasvati. After that, Vallabha
lived in the village Devarsi for 15 years. ©

According to the aforesaid Episode Viithalnath was a
contemporary of Akbar and Birbal and had offen had
discussions with them

1t is clearly established by these Episodes that Vittha-
nathji immediately atter his Upanayana ceremony went for
study to Madhnsudana Sarasvati.

6. The event nariated in Episode XXIX seems to have
taken place after the one deseribed in Episode XXXVi
of Nijavarta. Madhusundana wrote his Gudharthadipika
in his later life as shown elsewhere As the Episode
XXIX notes only the Mangale verse, it appears that
Madhasudana had at that time just begun to write the
Gudharthadipika.. Moreover, the verse in question is
pot found as the Mangala verse intheextant editions of
the Gudhsrthadipiks; but it appers at its end.

Again the statément in Episode XXXV of the Nija-
varts, that Vallabha lived for fifteen years in the
village Devarsi affer sending Vitthal for stady 10

Madhusudana does not seem to be correat. Vitthal was
born in A, D. 1516. If he wasinvested with the sacred

thread when he was 8 years old and if Vallabha lived
fifteen years after that, Vallabha must be held to have
lived upto ( 1516+8+15.) 1589 A. D. This confliets
with the traditionally aecepted view that Vallabha
died in 1531 A. D. denoting that he lived only seven
years after the Upanayana of Vitthal.

Thus the Nijavaria does not advanee proper data
as regards exact dates, but it goes to show that
Vallabha and Madbusudana were contemporaries.
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Now the date of Vitthalnathji’s birth is Samvat 1672 i. e

A. D.1516. Supposing his -age at the

adhusudens, Gura of 40 of his Upanayana to be 8 yearss

he went to Ma.thusedana for study in

abont A, D. 1524, Assuming that Madbnsudana Sarasvati

who eould initiate Vitthal into the study of Sanskrit was at

least twenty five at the time, he must have been borm in
1499 A. D,

This fits in well with the other evidence as it makes
Madhusndana Sarasvati 66 years old in 1565 when according
to Prof. Farquhar, he broke the orthodox tradition and initiated
Kshatriyas and Vaisyas info the seven sub-orders of Sannyasins
after consnltation with Akbar. And Vallabha who lived from

A.D. 1479 to A, D. 1531 wonld be senior, to Madhnsudana
by 20 years.

It will not be out of place here to consider whether Appa-

Madbusudana and A. yadikshita lived' prior to Madhusuedana
prayadikshita. or came after him

(1) Information regarding this pointis found in the
Preface to the Knmbhakonam Edition of Siddhantales’asam-
graha of Appayadikshita. Here the date of Appayadikshita is
given as 1587-1660 A, D. In proof of the proficiency of Appa.

. ., adikshita we are told that * even
vﬁ:;‘:f"‘ Balsaraavati's 3l:'dadhwmdﬂmat Sarasvati in his Advai.

tasiddhi has extolled Appayadikshita >’
and a line said to have been quoted from Advaitasiddhi is given
by the Editor in that Preface.” References to the works of
Madhusudana ineluding Advaitasiddhi have failed to trace the
so-called quotation.

So one eannot be led to accept the view that Madhunsudana
was later than Appayadikshifa.

7. Vide P, 1. of the English Introduetion to the Kumbha-
konam Edition of the Advaitasiddhi, Published in 1893,
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So we ara not ready to aceept the view that-Madhusadana
i3 later than Appayadikshita.

(2) Moreover as pointed out above Madhusudana was

o contemporary ot Vallabhacharya who
v’:ﬂﬁ:{;,ﬁf“h‘“ and flourished during the reign of Krizhna
Rai8 ( 1509~1530 ) who honoured Val-

labha by a Kanaksbhisheka. Now Appsyadikshita is known
to have been patronised by Sri Venkatapati ( 1586-1614 ) aud
" was made to bathe in gold ”” by Chinna Bomma XNayakz.
Vieeroy of Velur during the reign of that Liirg. Henceit follows
that Appayadikshita cannot have preceded Madhusadana.
( 3) Prof. P. V. Kane has settled the time of Appayadik
shita between the lutter half of the six-

teenth and the first cuarter of the

seventeenth century®.

(4) Appa) adikshita was by birth a Shaivadvaiti. He was
Jater on converted to the Vedantie
s&!;!ﬁ{; g"g‘;if: and  doetrine of Sankara by one Sadaunanda
mirak 1. Kashmirgka who flourished about 1547
A, D. and ie well-known as the author
of Advaitabrahmasiddhi. This book was uot kpown to Madhn~
sudana. This proves that Madhusadena lived prior to this

author and henece prior to Appayadikshita.l0
(5) Again, S’eshagovinda, son of 8’esha Pandita, the author
Bhattoji Dilshita and of a commentary on Sankara’s Narvasi-
Appaya pikshita. ddhantarabasya was a pupil of Madha-

sudana Sarasvati.!! This $’eshagovinda

8. P. 154 Sources of Vijayanagar History.
9, P. 0XXXI Introdaction, Sahityadarpana with note:
by P. V. Kane. { Second Edition ).

10. For this information | am indebted to Mr. N. D. Mehta.
Vide his English ‘Transiation of Advaitabrahmasiddhi,
Introduetion.

11.In the beginning, of his commentary, $’eshagovinda
alludes to Madhnsudana as follows: -~

TEEIARIGIRETEITY | A 7 1) AwgeEan o

4 .

Prof Kane's View,
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was & Guru of Bhattoji Dikshita, the Grammarian (A, D. 1630),
2 who studied the Uttarmimansa from Appayadikshita. This also
proves that S’eshagovirda and Appayadikshita? were econtem-
poraries atd Madhusudana the Gnru of S'eshgovinda was
therefore at least the senior to Appayadikshita.

(6) Further Jagannatha ( 1620~1660 A. D. ) the author of

. ath ind Appa- Rasagangadbara and Appaysdikshita
v:l%?l?:hiw. P were contemporaries.’ Jagannatha flo-
) urished in reign of Shah Jehan.
Madhusudana was a eontemporary of Akbar. Therefore also,

‘{adhosudana must be put prior to Appayadikshita.

(7) Haribara Shastri in his Sanskrit Preface tothe Advaita-
Manjari Series makes mention of a

Madhusudena wrobo commentary by Madbusudans on the
Zi'acﬁﬁ'iﬁﬁa-?%‘;’?ahi’ﬁ. S:ddhantales’a Samgraha, So also does

tales a Samgraha. Pandita Haridasa in the introduetion
to his Edition of the Harilila. The

¢atalogus Catalogorum of Anfrecht mertionsthe samebut witha
guery and it is this lsst bock oxly whick seems to bz the
souree of the information to the two Pandits as they give no
proof for their statements. But the faet is that Aufrecht was
not sure of the existece of sueh a work, and the other
argaments given above go sgainst the possibility of sueh
a commentary by Madhusudana.

S0 Madhusudara flourished prior to Appayadikshita, s .

12. See Pp. 46~48. Systems of Sapskrit Grammar by Prof,
8. K. Belvelkar.

18, Sanskrit Introduetion {( P. 8) to the Knmbhakonam
Edition of Siddhantales’asamgraha.

\{“1'\ P. V. Kane's Sahityadarpana-Introduetion P, CXXXI1I

15. Vide Mr. P. C; Diwanji’s paper published in the Annals
of the Bhandarkar Researeh Institute, Poona.
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This fact regarding the comparative time of Madhnsudana

and Appayadikshita eonpled with the
evidence on the time of Madhusudana

himself sonalusively establishes thiat Madhusudanalived between
about 1495 and 1585 A. D or 1490 and 1602 if he lived for 107
years according to the tradition recorded by Mr. Diwanj.

Madhusudans’s Conte-
mporaries.

This perjod fits in witn and corroborates
the faet that Madhusndana was a eom-

temporary of Narayana Bhatta, Prata-

paditya, Tulsidas and Nrisinbas’rama, s pointed out by
Ramajna Pandeya.l6

IV, Works of Madhusudana Sarasvati.

The following works of Madhusudana Sarasvati are

His well known works known to usi~

(1) Anandamandakini.

(2) Vedantakalpalatika.

(8) Siddbantabindu or Siddhantatattvabindu.
(4) A eommentary on the MahimnaStotra.
(5) A commentary on Harilila-

(6) A eommentary on Samkshepasariraka,

(7) Bbaktirasayana, or Bhagavadbhaktirasayana as
Anufreeht ealls it.

—

16, Vide introduetion to his Hd. of Vedantskilpalatika.
Ramajna says that ‘Jadadhara Bhattucharya the famous
Naiyayika was also a contem;orary of Madhusudana.
Bat this should not mean that both of them were of
the same age. Aeccording to T. Ganapati Sastri  in
his Ed. of Is’varapratipattiprakas’a ) Gadadhara was
& fellow student of Gaudubrahmananda who wrate the
eommentary callel Chandrika on Madhusudanva’s

Advaitasiddhi.



(28)

(8) A commentary on the first verse of the Bhagavata
Puarana.

{9) 1¢’ varapratipattiprakasa.
(10-11) Adavitasiddhi or Advitabrahmasiddhi (aceording
to Aufrecht) and Gudharthadipika, a,  commentary
on the Bhagavad t3ita.

(12) Advaitarainarakskana.
Besides the above works, the Catalogus Catalogornm and
the Introduetion to Harilila edited in
the Calentta Oriental Series. by Pandit

Haridas aseribe to Madhusudana the anthorship of the follow.
ing eight works:--

tiis other wouks,

(") Bhagavataprathamas'lokstrayatika.

(2) Krishnakutuhalapataka.

(8) Rajapratibodha.

(4) A commentary on the S’andilya sutras.
(5) Jatadyashtavikriti.

(6) Atmabodhatika.

(7) Siddhantales’atika { ?)

(8) A commentary on Vedastuti or S’ratistati.

Moreover Aufrecht alone mentions the following works

as those of Madhusudana :—

His works mentioned
only by Aufrecht:

(9) Chitrarupavada or Chitrarupaviechara.
{10) Tarkasutrabhas'yatika.
{11) Anrapades’as’ataka.
{12) Bhagavad Gita Tatparyakarika.
(13) A commentary on Mahapataka.
{14) Anyathakhyatikantakoddhara.

Triennial Catalogue of manmseripts, Madras,! Vol. IT Pt,
1. P. 2177.
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1. Sawskrit eollection of 1913~14 to 191£~16 mentions as & work
of Madhusadana,

(1¢) Tattvachintamanyalokakantakoddhara.

1t has been already noted that there were many suthors
of the name of Madhusudana. Madhusudana Maithila is the
anthor of Anyapades’as’ataka as Aunfrecht (P. 4 of his Catalogus
Catalogorum, book 1I) and Pro. Winternitz ( P. 146 ) have
pointed out. Dr. Winterritz seys that the author of Mahanataka
was pot Madhusudsna the great Vedauntin.

No 14 of this list may be a chapter of No. 15 or it may

be the same a8 the Section ealled Any-

Genuf!}eneﬂgf of the gthakhyatibhanga (See. 57) in_the
Authorship of these et Parichebheda of Advaitasiddhi. No
9 seems to bea work giving an expla-

pation of what is ealled Chit1arupa in the Siddhantabindu.®

‘ Prasthanaoheda’ is sometimes looked npon as an inde-
pendent work of Madhusudana, but it is a part of the author's
commentary on the verse 7 of Mabimna Stotra. Prof. Winter-
pitz says that Prasthanabheda was translated by A. Weber,
Paul Deussen and Max Maller.®

No. 5 is not to be regarded as the work of our anthor as
is shown by Kshetreshaechardra Chattopadhyaya*

Regarding the published works of our author an attempt

is made in the following pages to fix

Sequenee of the their probable sequenee so that we can
ﬁﬁ‘;;‘:i,::f“s of Ms- 4 ace any change in his religio—phijloso-
phieal views as he advsneed in age. We

2. P, 181 of the Kumbhakonam Ed.
3. P. 378 Prof. Winternitz’s Geschichte der :indischen

Litteratur,
4, Annpals of the Bhandarkar lostitute Vol; VIII, Part

IV P, 42 -
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have already said that there wis no such change. It may be
said that the study of these works from this standpoint reveals
our author’s merits both as an original writer aud as a eom-
mentator,

(1) Anandamandakini.

It is an original poem of 102 stanzas in praise of Sri
Krishna deseribing him from top to toe

maff‘;,,:’ﬁ;k,;g‘ifr;j' ( Kes'adivadania varnanam ) A simi-
lar stotra describing Vishnu from top

to toe is written by Sankaracharya, who is said to have com-
posed it at the desire of his own dying mother.! The differe: ce
in the themes selected by Sankara and Madhusudana for com-
posing poems of the same type, isindicative of the change in

the religious thought between A, D. 8C0 ard 1500,
This poem is printed in the Kavyamala Series, 2nd Guch
chha. The third Padas of stanzas 35

Its Edition. and 61 seem to have been lost.

This poem is an eXpression of the anthor’s fervent devo-

tion to Sri Krishna. Madhusudana des-
Contents of the Poem  gribes the ornamental peacock-feather
of Krishna, His hair ard ecrown,

eyes, cheeks, fore~head, Tilaka on the fore—tead, eye-
brows, eye-lashes, glance, face, nose, ear-sprouts, fongue, lower
lip, teeth, smile, chin, utteranees, betel leaf in the mouth, flute,
arms, hands, fingers, redness of His pa.ms, nails of His hands,
His chest, the Gem Kausiubka, waist, navel, three folds on the
belly, the garland Vaéjayanis, His yellow garments, girdle, thi-
ghs, feet, and anepisions marks on the fest. All these are des-
eribed in suceessive order f¥om the verse 4 to verse 62. Then

1, Vide Madhava s Sankaravijaya, Canto X1V. This eto-
tra of Sankara is published as the first stotra in the 2nd Gueh
ehha of Kavyamala.




(81)

begins a deseription of the exploits and azhievements of Sri
Krishpa. In the latter half of the poem, Krishna is deseribed
with reference to Yashoda, Putana, Trinavarta. the Gopis, the
old shepherdy, the serpent Kaliya, the herd of eows, the moan-
tuin Govardhana, the quaffing of the forest eonflagration, the
playing with flate, His .fight with varions demons,
His playipg frand with Brahms, His Rédsa (i. e the Divine
Danee of Krishna), Radha, the danghter of Bhanu, His being
awakened in the morning by bards and His m()ther, His depar-
tare to the forest in the morning and His association with
Narada, Akroora, and Baladeva. The verse 99 says that Nii'gppa
Brahma is born as Sri Krishoa, the son of Yashoda.
The last'two verses give the title of the
poem and mention the author. The ecolo-
phon at the end given in the Kavyamala is noteworthy.2
( 2) Vedantakalpalatika :—

This book has been edited as ‘No. 3 in the Priveess of
Wales "Sarasvati Bhavana Series, in
19:0. It has a usefnl introduetion
discussing the questions of the works of Madhusndana, his time
and birth place. It consists of only one chapter called the De-

menstration of Absolation and its

It Centents Means. The following topies .are dis-
cussed in this work :—

(1) Nature of Absolution.
(2) Means of Absolution aecording to the School of the
Aupanishadas,

(8) Refutation of the pature of Absolution aceording
to other schools.

Oolop%'not} of the Poem.

Its Edition.

2 M AERTERTIRET AN
AYGEASTTARR AR SO |
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(4) Refntation of the means of absolution aciording to
other Schools,

(5) Explanatjon of the Cessation of Ignorance.

(6) Detailed explanation of Vriftis ( powers of a word)
according to all Schools ineluding those of Rhetori-
cians and Grammarians,

(?) Bxplanation of the Cessation of Ignorance (contd)
(8) Rise of direet Apprshension from word,
(9) Definition of Moksha and Coneclusion.

Vedantakalpalatika is twice referred to inthe anmthor’s

eommentary on the Mahimnastotra and

Its Sequence. five times in the Advaitasiddhi Madhu-
sudana séems to have eomposed the

work under éomsideration ard the 3Siddhantabinda side by
»ide, because ‘the former refers to the Iatter and viee -versa.
o the Vedanta kalpalatika appears to be one of the earljest
works of Madhusudana Sarasvati.

This book unlike his other works mentions fonly one
L out of the three Gurus of Madhusndana

oo Listorical Tmporation  wf1eqver the book is important as it
coptains & passage whieh is believed

2 throw light on the Bhaktimarga followed by Madhusudana.¥

3. P. 84 of Vedanta refers to Siddhanta. pp. 181~182 The
topie in both ihe places is the produetion of th2 various
organs from the elements.

4, Siddhantabindn ( Pp. 200 and 204 } refers to the Ve-
dentakalpalatika.

5 el SRR SN gugauln & T sl ARsika
4%t | Madhusudan's Intro, to Vedan?aka!pslaﬁka.

6 ARRY A ANTBAIE  ATTEGI PRI

" faw AEMERGrEIeR g T |



(33)

(3) siddhantabindu:

This is a commeatary by Madhusudanuy Sarasvati on the
Das’as’loki of Sti Sankaracharya. This Das’as’loki is also ealled
Chidanandastavaraja or Chidanandadasasloki.®

This Dasasloki has been a very great favourite with the

followers of Sankara Vedants. Madru-
aS?;’;’f"‘”"i""’“ Das’-  cudana is not the only man to comment
on this work, Aufrecht has noticed four
commeritaries on it.% Besides theone in question there wereothers
by Ramechandra, Venkatacharya, snd also one by some unknown
anthor. This Siddhantabindu bas been
written by Madhusadana for his pupil

Balabhadra as the author himself mentions the faet in his
work.)® This work is also called Siddhantatattvabinda.

We have already concluded that the author wrote simal-
taneonsly the Vedantakalpalatika and
Siddbantabindo, The latter mnst have
been begun before Mahimnastotratika, which refers to the for-
mer. It also preceded the Is'varapratipattiprakas’a because
the latter mentions a sixteen—fold divisicn of the three econdi-
tions viz. the waking, the dreaming, and the deep-sleep ones,
while the Siddhantabindn mentions only twelve divisiots of
these, yet the author does not ask the reader to refer to Is’™—

The Siddhantabindu.

1ts sequence,

7. Some other works also bear the title of Das’as’lcki. Tous
Aufrecht { P. 248 C. 0.) notices one work containing
the praise of Sarasvaii attribnted to Asvalayana,snother

a stotra from Nandikesvara Purna, a thitd on Doarma
Shastra and a fourth by Nimbarka.all ealled Das’asloki.

8. P. 188 of Aufrteht’s C. C.

9. Ibid.

10 agmﬂm FATSTHE IBAEET B3 FA (A | eoneluding
verses of the Siddhantabindu.
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varapratipattiprakis’a for a detailed account of the same,
The Adv itasiddbi' and the Gudharthadipika® very often vefer
to the work under ecnsideration.

The style of Siddbantabindu is not Ineid. The work imp-
hes tar more than what it expresses; in

Its sutralike style.  gora places we have to understand the
purvapraksha from without the text. e.g.

Pp. 16-:5. At other places. e. g. Pp. 65667 the reader feels that
he iz reading sutras. This was not done uncorseiously by the
anthor.

In the coreluding verses of the book, he compares bis
short but significact essay with a gem which is small but of
great value. The book petforms a donble function. Like Vedant-
aparibhas a it refutes the views of other Sehools and establishes
tbat of the Vedanta Sehool arnd like Siddhantalesasamgraha of
Appayadikshita it eclleets the views of the various Acharyas
of the Sankara Vedanta on varioms prohlems of that School
without going into their details. Anybody who has studied
both these types of works will at once say that Madhusndana
has wonderfully succeeded in bis undertaking.

Tke Siddhantatattvabindn of Madhusudana was comun.enteds

) upon by Purushottama Sarasvati a di~
smgz*:;;g;ﬁf on  geiple of Madhns?‘dana, the ecommen-
tary being called *° Siddhantatattvabin-

] dusantipana, ¥ Aufrecht has noticed
this on P. 841 of his Catalogus Catalogorum, Vol. I.The same
suthority also meitions two other comu eniaries on the same
viz. 1 Siddbantatattvabindutika ealled “ Tattvaviveka ” by Pur.
nananda Sarasvati and (2 ) another commentary on this very

11. Pp. 490 524, 53J, 546, 662, 579, 647, 866, of Advaitasi-
ddhi Nirnayssugara EQ. refer to Siddhantabinda.

12, ‘siidharthadipika Pp. 38, 43, 49, and 59.

# The com. will be ghortly published in the Gaekwar O, S.
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work of Madhusudana, known as Nyayarainavali and eom-=
posed by Brahmaranda Sarasvati is prin‘.d along with tze
Kumbhakonam Fdition.

(4) Mahimna Stotra tika ;—

This commentary of Madhusudana explains the stotra as
praising S'iva and Visuo both. This has

been printed apd published by the Ni-
rnayasagar Press, Bombay.

rts Edition.

Madhusudana refers to the commentaries 13 on the Ma-

himnsstotra by “Ancient Acharyas’ but

on Noher COmMMONtAN®S  Goeg not pame thew. However,from

Aufrech‘’s Catalogus Catalozoram, Part

I1 P. 88 we koow that there weres two comment.rizson -thie

stotra viz. one ealled Panjika written by Bopadeva and anotazr

by Sridharaswamin and that both these explained thepoem as

referring to Hari and Hara. These are most probably those
referrel fo by Madhusudana.

Madhusuodana was a devotee of Visnn and his fervent

devotion made him believe that 4 Pus-
Method of Madhu-

cudane’s Imerpretorion P808Dt8 himself had praised both S'iva
of the stolra and Visnn in the same poem. The vari-

ous figures of speech in the verses are
expleined by Madhusudana. As the Brahmasutraes are written
in the Sutra style, it was easy for the Acharyas tc explain them
as favouring their own individua! tenets. Bat the poem Mabti.
mnastava is written in a long metre ( S'ikharini) and as it

13 i aeaeTEng: ad T and WA W gRERT-
9GHA | jn the com. on verse 9. ]

14 #7% TEIUNET AORIHAd WAT WRR Il TR T
TRE: |R: TIPREENBRT | com. on the Mahimnastava.



(36)

eoneerns itself with mythologieal stories, it did mot leave any
donbt s to its meanirg; and therefore Madhusudana who attem-
pted a double interpretation of 15 it had often to lay hi nself
open to the blame of twisting the words. Howaver, it must be
admitted that he handles the work before him with great skill.

Meadhusudana’s commentary on verse 7 is speeiaily note=
worthy. He has given a brief but com-
plete list of works on the various bra-
nekes of the Sanskrit Literature as he
found them in his own days. It is so important that, as we
have already noted, it was believed to be an ‘mdependent work
of Madhusuduna, called 6 Prgsthipabheda. It menticned cer-
tain works which cannot be foyund in these days.

This Commentary does not refer to Madnusudana’s Gu-

dbarthadipika. In two places the eon-

Its S=quecce. tents are similar to those of Is’vars-
pratipattiprakas’s and Siddhantabindu;

and the topies!? of the former arediseussed in detail in the latter.
We therefore think that this commentary was written before
Madhusudana completed his Siddhantabinda.

Madhnsudana does not commert on verzes 32-36, proda-

bly becanse these verses contain the
Frobable Interpo- woyrds whioh are conventionally appli-

tati0ons n the Stosra
cable only to S'iva. He does not take

Gommentary on
varse 7.

15 “=E=R @@ 7 of verse 2 is explained as T T FHSHIHA-
EAFEASICIIIPRY ToaEaaa A dgea-
®f YRR FafERETat MEAR @1 IRERERR % A9
A | ¢ 'T@aa’ §s explained as W (AFRY) A9 ( GilR: MgH
w) 9 &9 | 3% in verse 12 is explained as %
% ¥ SAeRESR §8: | FSIs: @R 7w @ Yo, aE: e |

16. Vide Appendix V ‘

17. i. e. In the eommentary on verses 24 ard 27.
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notica of verseg 37-43; so they seem to be later interpolations.
Aeccording-to Madhusndana the poem ended with verse 36.

( 5} Harililavyakhya,

Madhusndana ealls his commentary on Harilila of Bopa-

Ceva, Vivarana. This Vivarana is pri-

Its Edition nted as No- 8in the Calentta Oriental

Series. This pnblieation has got an Ava-

taranika by the editor who therein gives an aceonnt of the life
and works of Madhusudana.

In this Vivarana Madhusudana sometimes refutes the
views of his predecessors on the khag-

cal lI't‘Z‘::l“j;‘a‘i?:n Criti-  gvata Purana.’® We know that he had
with him two commentaries on the

Bhagavata Parana,!® He has tried to veconcile the contradietory

aeconnts of one and the sameepisodeas found in different works
like the Mahabharata and the Bhagavata.2® The statements in

Havilila whieh confliet with those in the Bhagavata are also
explained.?! Madhusndana explains why the werda Shridama is
used by Vopadewa in place of Sudama the teym used in the
Bhag vataZ Moyeover this Vivarana also shows Madhasu-
dana’s views on the nature of Bhakti.

18. Vide P. 8. P. 4, aud P. 4. and P, 8 of the Caletntta Edition.

19. Vide ‘Madhusudana’s special contribution to Sazkara Ve
danta’ & in the foregoing part of this Introduetion.

20. See the explanation of the eprse of Parikshit on P. 10.

21. Vide P. 52. @i ¢ wmiR® SWRIT WOY: waSIsgEq
T3 geltges=ararr Tge 7 TEEa N0 k99 auf qee-
T FREgERTEeaa || See also P, 53

22, @A Am aFsITTAR ' SMAERFATE EHIRRE-
fiia gaud wgEha zegi LA



(€8)

At the end of his eommentary Madhusidana has given
a verse in which the works of Vopadeva are enumerated.
Madhusudana does not refer to any of his works in this
Vivarans.
( 6) Samkshepas’arirakatika.

Samkshepas’ariraka is a snmmary in verse of S'ankara’s

Brahmasntrabhashya, by Sarvajnatma.

The original work. Myuni who lived under a kine Mapu-
kuladitya and who was a pupil of Sri

Deves’vara. Madhusudana in the beginning .of his commentary
‘tells us that it is so called beeause it does not diseuss the Con-
ditioned Brahma whish the Mumukshu need not know.28

Madhusndana calls his commentary on this work, Sarssa-

magraha which is understood to mean
Samkshepasarirakasarasamgraha, and
not Amyatikasarasamgraha  althongh
Madhusudana tells us that Le accepted whatever was usefal and
rejected whatever was useless from his predecessors’ commen-
taries on the work. He informs us that he particalariy draws
upon the explanation of Samkshepasariraka by Vis’'vaveda and
Pratyagvishuu whom he calls * preseptors of his precepfor '24

Madhueudban’s con.
mentary on-it.

Samkshepas’ariraka is a brief but Incid starement of
S'ankara’s eommentary on the Brah-

mi'o:";f"g:nm’s Se- masptras. The verses have a charm
: and sweeiness which are their own.

The anthor handles the snbjeet with the same ease as S’ankara
did. His command over the language and the Vedantie theory
of S'ankara is simply wonderful. The book was speeially a
favourite to Madhusudana. In the Siddhantabinda ard the
Advaitasiddhi he often: quotes from it As a follower of

23. Madhusudana’s eom. on Verse I. 1 of Samkshepa. |
24, See footnote no-13 in, Part 1 of this Introduetion.
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Yankars Selool of Vedanta Madhusadana had to eXpress his
views.on the Brahmasutras. Other vedantine have dowe this by
writing a commentary on Sankarabhashya. Madhnsudana
wanted to be " as independent as possible in the expression of
his views and selected Sankshepasariraka for the parpose,
There is one more reason for this seleetion of Madhnsudana.
The anthor of Samkshepasariraka was sympathetic towards the
- Nirguna Bhaktimarga which Madhnsudana followed.2

Madhusndana has given a seholarly interpretation of the
Sarokshepasariraka. He gives us the
varions readings whereever he eould
find thein out by eomparing and eollat-
ing the different reernsions of the work extant in his days, 2
Madhaszadana often reviews the explanation of the verses given
by theeommentators that preceded him.2” He glso poiutsont the
Sutras referred to by the original text, It must be partienlarly
noted thet often the Parvapaksta in Madhusndara’s tika is not
thé one given by S'ankara but one that might be raised by

‘ Madhusndara’s critical
method of Interpretation.

25 Thas Sam. TII. 265 says that this whole world isa crea-
tion df Krishna the son of Anakadundabhi. In Sam. II.
199; Ssrvajna Muoni speaks of the Maya of S’ankara as
Vamhnan Shakti, the Power of Vishru. The author
Eisqgssea the questi’on ‘why shoald Bama who was Nirguna
Prabma have become ignorant for gome time in his life 1’
¢ Bagis. 11. 182 ). The answer 35 given that Parabrshma in
the form of Rama had intentionally assumed ignorance for
some time to aet his part on the stage of the world. The
ver} first verse of the first ehapter of Samks_hepa&ariraka
offers a salutation to Nirguna Brahma ealled Murari.

96 Vide Madhusndana’s cemmentary on Sam. I 77 470; II,
22, 80, 89; 111, 355, ete.
27 Wide Madhusudana’s tika on Sam. I. 1, 82, 56, 169, 174, ete
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Ramanuja or Vallabha "against S’aukara.28 In a few cases
Madhusudana has supplied us with the names of those whose
views only are mentioned in the Samkshepasariraka. Two
sueh names are Bhartribariprapancha and Brahmanandi who
is referred to only as Vakyakara by Sarvajna Muni. In Sam. III
221 a Bhashyakara is referred to and Madhusadana says that
he is Dravidacharys

It may be noted that no refereree to any work of
Madbusudana is found in bhis tika on

Its Sequencs. Samkshepasariraka 29 However, the
Sarasamgraha on Sam.1 42 155-157 and

28 Vide the tika on Sam. IL 80. 9:;TI1, 315, 145, 215.

29. Inhiseom' on Sam I,1 Madhusudana says that * the
faet of the possibility of Nirguna Brahma being appro-
achable by the Bhaktimarga is explained in the Bhagavad-
Gita VIL. 16 ”’ We are not told that this explanation is
given in theauthor’s tika on Bh. Gi. VIIL. 16. If we refer
to the Gudharthadipika. we find that the explanation
referred to in the com. on Sam 1, 1. is probably the one
given by Madhnsndana in his Com on Bh. Gi. VII. 14InBh.
Gi. VIL 16 thereis no reference to the Bhaktiof Nirguna or
Saguna Brahma. Again on Sam. I11. 110. Madhusudana says
that “ the statement that the Jnani is eonsidered by Me to be
My very self ” Bh. Gi. VII. 18, is meant for the glorifica-
tion of knowledge. 1f we refer to the Gudhbarthadipika,
we find that Madhusudana understands the word Jnani
a8 Jnanibhakta and the statement as correet in the literal
sense, Owing to these differences between the interpreta-
tions of the verses of Bhagvad Gita in the commentary on
the Sam. and the interpretations in the Gudharthadipika,
we conclude that Madhusudana had not written the Gudh-
arthadipika when he wrote the Sarasamgraha.
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169 discasses the same topics as the- Siddhantabindn on P 190
191 P. 85 and P-113 of the Kumbhakonam Edition. In all
theee cases the treatment in the Siddhantabindu is less eom-
plete than the one in the Sarasamgraha. 3® Therefore we believe
that the Sarasamgraha was written after the Siddhantabinda
but before the Advaitasiddhi and Gudharthadipika.

(7 ) Bhaktirasayana.

This book is oalled Bhagavadbhaktirasayans by Aunfrecht

( Catalogus Catalogorum ). The first

Its Edition. Ullasa of this work was published in
Caleutta in 1913 A. D. This edition has

got also a commentary by Madhusudana himself.

In the commentary on the first Ullasa, Madbusudana
refers to two of his own works viz. the

Ita Fequenee! Siddhantabindu and the Vedantakalpa-
latika.T The Bhagavataprathamas’loka-

tika and the Gudharthadipika® refer to this Bhaktirasayana.
So we have placed the latter in priority to the former works,
in congidering sequence of their composition.

In the first Ullasa Madhosudana has desoribed the defi-
nition of Devotlion, its means and its

1ts Gontenta stages ( Karika 37 ). The ullass is en-
tiled Sadhanabhakiisamanyanirupana.

We have fnlly given in Appendix II Madhunsudana’s views on
the Path of Devotion based on this work.

8¢. Sar.on Sam. I. 42 disensses the snbatratum of the objeets
of dream; 1. 155-157 discusses the nature of the Indiea-
tive power of a word and the same on I. 169 discusses the

indieation in * That thou art. ”’
1 Vide Bhakti I 19. P. 25 and L. 23, P. 27
% Vide Gudhartha on Bhagavad Gita XVII 66.
6
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That the bcok as printed in the edition of .Caleutta
is incomplete ja clear from the varions
,,f,?,"f;,‘;’},:;ﬁ 3rd Ullasas yorerences in the published Ullasa to the
remaining unpublished parts of the
work. In his commentary on Karika 5 of the first Ullasa, Madhu-
endana says ‘the definitions and the varieties of Love, Anger,
Fear, ete. which are the intense heaters of the lac of mind will
be mentioned later on.’ It is not stated whether they were to be
mentioned in the immediately snecezding Ullasa. The deserip-
tion of different phases of the Permanent Attitude of Bbakti-
rasa forming the staff of mind, sneh as Love, Smile ete. is
promised in the next Ullasa ( Vide comm. on Karika 27 ). The
definition of Rati as a particular trend which is the Permanent
Expression of the Sentimednt of Bhakti and which is itself the
form of God impressed on the pliart mind, formed one of the
topies of the rest of the ook (Vide on p 66 of tke comm. on
Karika 8¢ ). At the end of the first Ullaea it is said that the
Love for God which no longer endures the separation from
God and whieh ends in the death of devotee ( if separation eon-
tinnes ) wag illustrated in detail in tke following Tllara.

So the book had more Ullasas than one.®

Mahamahopadhysya Hathithai S’astri of Jamragar,

Kathiawar, {0 whom I am greatly
indebted for my study of the Sankara
Vedanta, has generonsly given me the Manuseript of the second
and third Ullasa of Bhaktirasayana which he got from Gaya.
‘l‘he’y respectively eontsin 71 and 80 Kar:kas.

Their dis.avery.

# ¥ am told just recently that the first three Ullasas of
adhusudana’s Bhaktirasslyans are published as the second
* flower ’ ( Puspa ) in the Achynta-granthamala, Benares.
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( 8 ) Bhagavataprathamas'lokatika

The Tika on the first verse of the Bhagavata Parina is
divided by Madhusudana himselt

Its Parts into three parts. In the first part the
Aupanishada interpretation is given and

the seeond and the third parte respeectively contain the Satvata-
or Pauranika and the Kevala Bhakti explanations of the verse.

The Aupanishada interpretation which is that of the Jna-

nabhakti Sehool is the one accepted by

The  Jnanabhakti Madhueudana. He interpretes the ver-
Interpretation, .

se as explaining (a) the term tat or

Brahma, ( b) the term tvam or the Jiva and ( ¢ ) as summari-
sing the Brahmasutras. In the conrse of bis explanation Madhu-
fudara zives an interpretstion of the first four Sutras of the
Vedanta aphorism. This interpretation is original and
resembles that of Vallabha, 3!

3l. Im Ithe eourse of this part of the tika, Madhusadana inter
pretes the words Sisqigeg ga: with which the Bhagavata
Purana begins, He says that S=1i3 is 8 dgudeermgAE.
1tis Vallabha who econsiers a similar interpretation in

- his Anubhashya on Brahmasatra L 1. 2,

H*IYMT of the verse means that Brahma persists in all
things in the world as the Being of these things. Vallabha
interprets TYUHTAAT of the Brahmasutras as meaning that
Brahma is the eanse of the world because Brahma versiats in
the world as &R, ¥, and 159. Madhusndana in his interpre-
tation of FUUI of the Bhagavata Verse I says that it sorre-
sponcs to TY SHNEM in Br, Su I 1-3.
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The second part of the tika is important beeause it gives

. the distinetion betwecn the Satvata di-
. Thesecond Part, 8n  vigjon of the Pancharatra Setool and
i tant link in th

hli‘;pgyof the Satvats the main Sehool itself. The Satvatas of

Bhagsvata School. the days of Madhusudana seem to have
held a theory very like the one of

S’ankara Vedanta. As a braneh of the Pancharatras, the Sat-
vatas used the terms Vasudeva Sankarshana, Aniruddha and
Pradyumna but sccording to Madhnsudana they applied these
terms to what we know in the Sankara Vedanta as the Virat,
Himn;agarbhm Avyakrita and the Sakshin. So that all the four
are Vasudevas, the difference in names being due to the Upadhi
or adjuncts., The first three stand for the Limited Conseions-
ness; the last oue for the Unlimited Pure Conscionsness, They
rejected the general Pancharatra theory that these terms meant
the Supreme Lord, the Soul, the Principle of Iness and the
Mind respectively. We cannot find any work-of the Satvata
School stating the meanings of these terms as given by Madhu-
sudana. Perhaps here we find an effort made by Madhusudana
to reconcile the S’ankara Vedantins and the followers of the
Pancharatra Samhita on the strength of the Nrisinhottarata-
pani Upanishad,

The third interpretation viz. that of the Kevala Bhakti

Sehool explains the theory of the Senti-
pﬁﬁz‘:n.m‘““ Ioter- ., ent of Devotion. It splits up Janma-

dyasya yatah as Janma adyasys yatah,

“ Adyasya ’ means ‘of the first,’ i.e. the permanent mood of

Love ealled Prema. Krishna is the alambana vibhava of-the

sentiment 5* Bhakti and from him the permanent mood of
Love is prodaced.

Although we do not find Madhusadana’s commentary on

the Bhagavata, except that on.its fixst

?Samwmg veree, that Madhusudans int]endg
cont: on Bhagavate. to write one is | Clearly,
| expressed in the portion of his tika
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available to ne,3?

The orly book of Madhusudana referred to in this &.%ka
is the Bhaktirasayana, 33

( 9) Is’'varapratipattipakas’a,

This small book of ten pages has been printed in the Tri-

vendrum Sanskrit series in 1921, As the

title of the work sigpifies, the anth-or
here summarises the various theories

regarding the conception of God both in the orthodox and
the heterodox Schools. This book ends with the diseussion of
t'1e various forms of God according to the Brahmavadins. The
view of Bopadeva, the author of Muktafala and that given in
the S'ivatantra are said to coineide with each other, The view
in_Nrisinhatapani Upanishad is explained in detail and recon-
ciled witn the view of the Muktafalakara.

Its Edition,

Is’varapratipattiprakash’a geems to be one of the later

works of Madhueudana. No work of

Its Sequence. our author is referred to by _name in
this book. However the theories about

the natore of God given in Is'varapratipattiprakas’a form a
mueh bigger aecount of the same than that found in Siddhan-
tabindn Pp. 155-56, in whieh however no mention 18
made by the aunthor that for details Is’varapratipatti-
prakas’a shounld be referred to. The same iz the ease
with the account of the three conditions of the spul,

82. Madhusudana’s ¢ika on the first verse of the Bhagsa-
vata Purana published at Vrindavana with other fikas
p. p. 1-2 * TORERNET 701 7 and ** et Sagea |
p. 3 3N U, I ) -

33; Ibid P, 81
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viz. the Waking and others. The Siddbantabinda
makes a twelve-fold division of these, while the work in ques-
tion mentions sixteen divisions by adding four divisiens of the
Turigavastha. As regards the elaborate explanation of the
syilables of the Pranava which we find in the ls’vara, it may
be noted that the same subject is dealt with in other works of
on ggthor. We fi: d it in the commentary on Mahixnastotra,
stanza 27 and in the Siddhsntabindu Pp, 203~4. In hoth these
works we are further told by the author that the same topie is
discassed in detail in his Vedantakalpalatika. The Bhagavataprath
amas’ Jokatika3invites the reader to refer to the Nrisinhatapani
Upanishad for the explanation of Pranava. Buot in the presentd
work the anthor fully explaias the view on the subjeet given
in that Upanishad; Therefore we may conclude that Is'vara
pratipattiprakas’a is later than Siddhantabindu, Mahimnastotra
‘ika, Vedantakalpalatika and Bhegavataprathamas’ lokatiks,

{ 10-11 ) Advatiasiddhi & Gudharthadipika:—~
(@) Advaitasiddhi:—

This is an original work while Gudharthadipiks is a
commentary on the Bhagavad Gita., These two works make
references to each other and therefore must have beem wriiten
side by side by the author.

Besides Yeferring to the Gudharthadipika, the Advaitasi-
ddhi refers to the Siddhantabindn and

The sequence, the Vedantakalpalatika.®® Therefore
Advaitasiddbi must be put later than

these two works.

84. Siddhontaliimdn Pp. 202-3.

35. P. 30’ of thé Vrindavana Ed of the Bhagavata Purana.

36. () For the refevence to the Gudbarthadipika Vide P. 231.
of Advaitasiddhi published in the Advaitamanjari series.
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Adveit siddhi was written by the anthor with the inten-
Tta Aline Befa-stson of tion of refuting the Realistic Doctrines
the Madhva Sohool, of the Naijyayikav® and the Madhvas.
Madbusadana himself asks ‘° What
learned man will care to give & reply to what the wretched
man of little intelleet epeaking «f reality im what is really
unreal prottles londly by putting forth faise refutations of a
theory whick is ahove all defeets ¢ The lion does vot indeed
imitate the barking of the dog.” The commentator L ah-
mnanda says that the one who speaks of reality in whoat 1s
really urreal is the follower of Madhva.®

(ii ) The references to the Szddhsntahind‘n are fopnd on
Pp. 34, 117, 128, 141, 322, of Advaitasiddhi Nirnaya-
sagara Press.

(iii ) Vedantakalpalatika is referred to on Pp. 109, 117
212, 322 Inid.

37. Vide P. 2287 of the Triennial Catalogue of Manuseripts
(A. D. 1913-14 to 1915~16 ) for the Government Oriental
Manuseripts Library, Madras, Vol. 1{ Part |, Sanskrit. C.

aecording to the introdametion of the Nyayaratnakara,
Vyasayati denouneed the tenets of the Advaita Vedants and
established the Doetrines of the Dwaita Vedsnta in his
Nyayamrita. This work was in tnvn eriticized by Madhusu-
dapn Sarasvati in his Advaitariddhi whieh again wss denon-
eed by Ramracharya in his Tarangini. This last work was
refuted by Brahmavanda in his Gands-Brahmanandiya.
Vanamalimis'ra then took up the eudgels on behalf of the
Dwaita Sehool in his work Saurabha. The work Nyayamri-
ta is intended to support this Sanraoha and eondemu the
Brahmanandiya.

88. Vide the verse at the end of Advaitasiddhi, Parichehheda
IV where the words * ¥ &E! " are explained Ly
TR g5 ¢ ST RICAITY AN GRANEIGE 9RO AR
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Advuitasiddbi is Madhusndana’s masterpiece. In this
work the author has explained his personal experienee of the
Divine Bliss which was the result of the greatness of his
dyeceptors, his own atudy of various sciences and his systematic

meditation on them3?.

The Advaitasiddhi is divided into four Chapters ealled
Parichchhedas, each of which is again

Its Contente: a eupple  gyh~divided into minor seetions. In
meat to Brahma Suttas. 1 e first Parichehheda the question of
the world being illusory or real is diseussed from sixty stand-
points, one seetion being devoted to each of them.2® This firas
chapter contains ‘' what is to be rejected ' and corresponds to
the second chapter of the Brahma sutras. In the seeond Pari-
chehbeds called ‘ Atmanirupana ’ the nature of Atman is
disenssed under 34 issnes. This chapter containing * what is
to be aceepted "’ by the stndent of S’ankara Vedanta, may be
compared with the first chapter of the Vedanta sutras. The
third Parichohheda like the third ehapter of Brahma satras
dezeribes the means of Absolution and diseusses the gquestion
whether Sravana or Jnana ean be the objeet of Vidhi or not
and whether S’abda or Word ean lead to direet knowledge or
not. The fourth Parichehheda eonelndes the book with the

39  wewi AERMRNRRNATRTIR
AT FAFTTRATRAET, |
TG SR
dRafe 5 FreeaRkees Rl |

Madhusndana’s verse in his Advaitasiddhi.

40. The Nirnayasagara Ed. divides the first Parichchheda into
sixty heads. The Knmbhakonam Ed, divides the same into
52 heads.
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demonstration of the natnre of Mukti repudiating the idea of
liberation held by Bhakti Sehools of Vedanta other than that
of Madhusudana,

( ) Gudharihadipika—

As-has been already stated, this work was begun along

with the Advaitasiddhi. This commen-

Its sequence. tary on the Gifa refers to the author’s
Siddhantabindu, Bhaktirasayans and

Advaitasiddhi*! Therefore it is probably the last work of
Madbusadana or earlier than-one.

The aim of Madhusudana in writing this ecmmentary on

the Bhagavad Gita seems to be to give
Importanceofthe work g philosophieal explanation of the Bha-
ktimarga which he bimself followed al-

though be was a S'ankara Vedartin. Madhusudana believed
the main teaching of the Bhagavad Gita to be that Nirguna
Brabma could be attained through ILoving Devotion fo the
Lord and in showing this he has contradieted the Gitabbashya

of S’ri S’ankaracharya whose view of
Bhaktimerga of Gita.  the natare of the Summunm Bonum he
fully accepted. Madbusudana’s remarks

on this very important subjcet colleeted from the Gudkartha-
dipika are given in Appendix IIT at the end of this Translation.

Madhusudana follows S’ankara in holding that Bhagavad

Gita does not teach Jnanakarnasamueh-
Kermamarga of.Gits. ghaya 42 as the means for Moksha.- He
also follows S’ankara in holding that

41. Siddhartabindn is referred to in Gudharthadipika on Bh.
Gi. I1. 13, 15, 18, 28 ete; Bhaktirasayana in the same on
Bh. Gi. VII. 16 and XVII. 65. apd 66; Advaitasiddhi in the
same on Bh. Gi. IL 16, 18, V. 16.

42o Vide Pp- 5  § 79. 953 107’ 126, 159, 468’ m, eteo Of the
1
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Arjona was a Madhyama Adhikarin. 43 But he goes further and
holds that Arjuna counld not become a Sannyasin not becanse
he was not fit but becanse he was a Kshatriya and the Kshatri-
vas are pot allowed by the S'astras to take Sannyasa. In the
Gudharthadipika on Bhagavad Gita XVIII. 6 Madho:vdana
seems to have expressed his own view of the Path of Ka-ma.
One who does not know the Atman nor has his mind parified
must pertorm his duties, whether he be a Brahmana, Kshatriya
or Vaishya But when the mind iz purified. one attains to
the Perfection in the form of freedom from actions by renmeia-
tion. That renuneiation is allowed to Brahmanas only
and not to Kshatriyas or Vaishyas is told by the Lord in Bhag
avad Gita Ill, 20 :—" Janaka and others attzined to Perfee
tion by Action alone. 7' The verse 56 of Adhyaya XVIIf is
interpreted by Madhusudana to mean that a Brahmana whose
myud is purified and who is fnily devoted to Lord iy take
Sannysea becaure he js nllowed to do so or may not take it;
vet he will be liberated from Sameara through the Graee of
the Lord. A Kshatriya or Vaishys however, whose mind is
purified and who is devoted to the Lord must go on performing
the actione even after Ohiltas'uddhi, He will get absoluntion
through the Grace of the Lord along with Hiranyagarbha, In
his commentary on the Bhagavad Gita, XVII. 63 Madbusandana
says that the Brahmana whose mind is purified and whe
takes to the Path of knowledge must take Sannyasa and then
he will pget knowledge and consequently Moksha. BEut
Kehatriyas and Vaishyas who are not entitled to
Sannyssa, should go on performing their duties even

commentary on Gita by Madhasudana printed in the Ane-
ndashrama Series.

43. Pp. 110, 115, 504, eto. Ibid.

44, Pp. 504, 505, Thid.
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after the purifieation of mind and they will get Salvatior. in
the same life either because they had obtained the Perfeetion
of renun-istion in their previons birth, or beecause they do not
require that Perfection at all just as Hiranyagarbha who
gets Moksha without any renunciation, or they will get libera-
tion in the next life after beirg born as a Brahmana and taking
Sannyasa. Thus it will be yeen that Madhasudana like S’anksara

does not believe that the performanece

Life of Actionindispen- 3 i
sable ractanindispen-  of getions leads a man to a higher 8‘{'123
Brabmana. than that of the Purifieation of mind,

But he differs from $’apkara in hoiding
that the Bhakta~Brahmana may #nol fake Sannyasa and that the
Jnani~or Bhkta-Kshatriya or-Vaishya musé nof lake Sannyasa
at all; he will get Moksba even without renunciating the world
formally. So that, so far as the Kshatriyas and Vaishyas are
coneern.d Madhusndapa thinks that according to Bhagavad
Gita the Life of Action is ecompnlsory for them. Their Karmas
are like the karmas of a Jivanmukia. The active life lived by
them is for the fulfilment of the order of the Lord as laid down
in the S'astras or for presenting an example to the ordinary
people who require to be gnided. On the verse XVIII, 66,
Madhusndana expressly mentions that the verse does not stand
for absolute neeessity of Sannyasa prior to the attainment of
Moksha although S’ankara held the latter view. In giving

these interpretations Madbhusudana pre-
Madhpsudesaand Tilak  snpposed to & certain extent the srgu-
ments advaneed by the late Lokamanya

Tilak in his Gita Rahasya.

Madhusudana fully aceepts the Jnanamargs of S’ankara.

But be says that the Kevala~Jnané, the

Jnsnsmargs of Gita.  Jngnibhakia and the Kevalabhakia ean
all get the same Highest Brahman by

thair own individoal paths, beeauae all the three are Nishka-
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ma, parged of all desires.??

Madhusudana fully explairs the Yoga teaching of the

Gita by quoting the Yoga Sutras and
Yogamurga of Gita. expounding their sense so as to supple-
ment the ardeveloped thonghts of the

zita on the subjeet. 1hLe Gudharthadipika on the 4th., 5th.,
6th., and 7th. chaptets of the Gitu abounds in the expiansation
of the most of the Yoga sutras. Partienlarly noteworthy in
this respeet is Madhusudana’s tika on the Bhagavad Gita V.
2:, VI, 15, 82, 35. Madhusudana himself seeiss to have becd a
Yogi. He explain: how some verses of the Gita may be inter-
pret:d in thelight of Yoga philoscrhy anda'sc that of Vedanta*
Msdhusudana’s at thorities in Yoga are the Yoga sutras, Yogs-
t hushya, Vasishtharamaysna and Gandapada’s work on Yoga.4?

Madbusudana tells ns why S’ankara who is traditonally
- necessaryforr—-‘;nown to have been a great Yogi did
« Vedansin. not fully explain the Yoga references

in the ita. There are two means for
the cessation of the funetion of mind { Chitialayas ); Yoga and
Jnsna. The former is necessary for the followers of Patanjala
Yoga who believe in the reality of ‘he world, the latter is
pecessary for the followers of thke Upanishads as explained
by S’unkara who believes in the illusory ebaracter of the
world. Thetefore S'ankara nowhere stated that the knowers

45, Vide commentary on Bh. Gi. VII, 16.
46._Vide Gudharthadipika on Bh. Gi V.22.
477. These references are as follows:—

References to Yoga sutras Pp. 146, 180, 198, 218, Refe
rences to Yogabhashya Pp. 152, 200, 226, Referencss to
Vasishtha. Tp. 182, 218, 221, 215. References to Gauda
pads, Pp 205, 210.
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of Brahma staud in need of Yoga. 4

As regards the Sankhya of the Bhagavad (ita, Madhusudana

has often explained the term as mmeaning

the philodophy of the Upanishads. He
aleo explains some verses of the Gita

according to both the Sankhya and the Vedants Darshanas, %

Sinkbya of Gite.

The Bhagavad Gita is generally believed to have very

few variants. But Madhusudane has

notiged not Jess than fourteen different
readings Most of these do uot, however,
change the sense of the whole werge, 50

In writing his commentsry on the Gits, Madkuendana

Modbamsd consnited mary other commentaries
k“:“o: th:,‘;;::ﬁ:g‘z; and eriticised their views wherever he

the Gite. materially differed from them. Parti

cularly be kept the S’ankarabhashya
on the Gita always before him. He refers to it about thirty
times in his Gudharthsdipika. He also mentions Sridhara’s
commentary on the Gita by name. Madhasudana holds S’ankara
in snch high esteem that he bas compared himself with Gunja
a:d S'ankara with gold whieh althongh in the pans may weigh
eqnal yet widely differ in worth and quality. However, hiz aim
in writing the Gudharthadipika was toexplain the inner meaning
intended by Lord Krishna and not the one as S’ankara read in
the Gita.? Thus there are oceasions in the Gucharthadipika

48 Vide Gudh. on Bh. Gi. V1. 29.
49, Vide Bh. Gi. XIIIL. 5, X1V, 1~4, and XVTIL 13,
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